The Funding of the Second Missionary Journey - Acts 15:36-18:22

After Paul and Barnabas parted company early during the second missionary journey, Paul took Silas as his companion. This journey was carried out in 50-52 A.D. Paul and Silas set out on the second missionary journey to visit the cities Paul had preached in earlier. This time they travelled by land on the Roman road through Cilicia and the Cilician Gates, then northwest toward Derbe, Lystra, and Iconium (Acts 16). At Lystra Paul decided to take a second travel-companion, a young man named Timothy (Acts 16:1-3). Paul, Barnabas, and Timothy travelled throughout Macedonia and Achaia establishing churches in Philippi, Thessalonica, Berea, Corinth, and Ephesus before returning to Antioch (Acts 16:1-18:21). 

At Troas Paul received the Macedonian call (Acts 16:9). The call from Macedonia narrates that the missionary journeys of Paul exhibit an extraordinary combination of strategic planning and keen sensitivity to the guidance of the Spirit of God. That guidance may have taken the form of inward prompting or the overruling of external circumstances. At Troas (Acts 16:8-10) Luke joined the missionary party as a fourth member. Now the story is continued in the first person instead of the third person plural. Here the first “we” sections of the book begin. 
 Paul, Silas, Timothy, and Luke sailed to the island of Samothrace, then on to Neapolis, the port for the city of Philippi. 

Again, the question is raised as to how these missionaries were financially supported. The narrator says nothing about the stopover in Derbe, thus, on their arrival in Lystra these men probably lodged in Timothy’s house as before. Free lodging therefore also supported the missionaries. Because some early Christians were wealthy, as indicated by their possessing houses, they were able to accommodate church meetings. They also had the financial means to maintain ownership of slaves, and to travel freely. Believers who were rich patrons and accommodated Paul and the fledgling church in their homes included the mother of John Mark (Acts 12:12), Jason (Acts 17:5-9), Titus Justus (Acts 18:7), Nympha (Colossians 4:15), and Aquila and Priscilla (Acts 18:2-3). 

The second journey also took them to Thessalonica, one of the wealthiest and most influential cities in Macedonia. 
 This is the first city Paul visited where his teachings attracted a large group of socially prominent citizens. Paul planted a church here and it grew quickly (Acts 17:1). I suggest that many of these believers could have made contributions to a common fund in support of the missionaries (Acts 4:35). Recent research has revealed that the commonly held account that all early Christians were poor slaves and uneducated peasants, is in fact inaccurate. 
 The communities Luke addresses were not in poverty only. Priscilla and Aquila (Acts 18:2, 26) as well as Lydia, the dealer in luxury textiles (Acts 16:14, 40), are proof that although these individuals possessed a low social status, they were in possession of some wealth. However, some early Christians stood high on the social scale. These were Luke the physician (Colossians 4:14), Cornelius a legionary line officer of the Italian Cohort (Acts 10:1) and Justin Martyr (100-65), a philosopher. All of these believers could have played a vital role in supporting the church’s fiscal needs. 

When Paul arrived in Corinth he met a Jew named Aquila and his wife Priscilla. They were believers from Rome in whose house the church assembled (Romans 16:3-5). These two were now living in Corinth after they’ve been expelled from Rome by Emperor Claudius’s decree against the Jews. Aquila shared the same trade as Paul. These two worked together to earn a living. They would go to the synagogue each Sabbath where Paul spoke about Christ. 
 Aquila and Priscilla opened their home to Paul, and he joined them in tent making. Tent making then was Paul’s primary means of livelihood in the various cities on both the second and third missionary journeys. Evidence from the NT allows the reader to picture Paul at work at Thessalonica (1 Thessalonians 2:9) and at Corinth (1 Corinthians 4:12, Acts 18:3), later at Ephesus (1 Corinthians 4:12, Acts 19:11-12, 20:34), and once again at Corinth (2 Corinthians 12:14).

The need to keep up correspondence with another church as well as ministering to the needs of his Corinthian converts greatly exacerbated Paul’s problem of finding enough time to earn a living (1 Corinthians 4:12). 
 Paul had not been able to make ends meet when he was at Thessalonica, and now there were many more distractions. However, in theory, there should have been no problem, because unlike in Thessalonica, Corinth had many believers capable of supporting him. Paul, however, refused to make any demands on them. His boast was that he preached the Gospel free of charge (1 Corinthians 9:18). 
Paul’s survival would be a mystery if we did not know that he continued to be subsidised by the church at Philippi (2 Corinthians 11:9). 
 The Philippians’ gift represented a community effort and was another source of financial support for the missionaries. The church created a common fund to which all believers could freely contribute. The sum of money was brought by an official delegation and was presented in the name of the church. Paul’s gratitude goes to the whole church (Philippians 4:10-20). 

Other forms of assistance from the rich included providing food and shelter to the greater church. This was the method that Lydia used (Acts 16:13-15). She was a dealer in purple cloth, meaning that she was probably wealthy. It was not unusual that women generated a reasonable income in Graeco-Roman urban society, and therefore could have played a vital role in the funding of the church.
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